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Abstrak

Penelitian ini mengeksplorasi prinsip-prinsip ekonomi yang terkandung dalam Kitab Suci melalui
pemetaan eksegetis sistematis terhadap teks-teks kunci Perjanjian Lama dan Perjanjian Baru.
Tujuan penelitian ini adalah untuk mengidentifikasi dan mensintesis tema-tema ekonomi utama
dalam Alkitab serta mengevaluasi signifikansi teologisnya bagi pemikiran ekonomi kontemporer.
Dengan menggunakan pendekatan eksegetis kualitatif, ayat-ayat Alkitab yang relevan dianalisis
dalam konteks sastra, historis, dan teologisnya.

Hasil penelitian menunjukkan bahwa ekonomi Alkitab bersifat teosentris, kovenantal, dan
berorientasi etis. Sebelas prinsip yang saling terkait muncul dari analisis, yaitu: kepemilikan ilahi,
kerja sebagai panggilan kudus, penatalayanan dan akuntabilitas, kekayaan dan kepemilikan materi,
keadilan ekonomi, perlindungan terhadap orang miskin, utang dan pembebasan ekonomi,
kemurahan hati dan redistribusi, ekonomi Sabat, ekonomi yang berorientasi Kerajaan Allah, serta
praktik yang saling melengkapi antara persepuluhan dan persembahan sukarela.

Secara keseluruhan, prinsip-prinsip ini menunjukkan bahwa aktivitas ekonomi dalam Kitab Suci
melampaui sekadar produktivitas material, mencakup tanggung jawab moral, keadilan sosial,
kesejahteraan komunal, dan pertanggungjawaban di hadapan Allah. Penelitian ini juga
menunjukkan bahwa ekonomi Alkitab menyeimbangkan produktivitas dengan penatalayanan,
kekayaan dengan kemurahan hati, serta tanggung jawab individu dengan kepedulian terhadap
kelompok rentan. Integrasi dengan kajian ekonomi kontemporer mengungkapkan adanya paralel
yang signifikan antara ajaran Alkitab dan konsep modern seperti filantropi, penatalayanan, modal
sosial, dan keberlanjutan institusional. Pada akhirnya, visi ekonomi Alkitab memberikan kerangka
etis yang koheren untuk mendorong kesejahteraan manusia, keadilan, kemurahan hati, serta
pengelolaan sumber daya yang setia di bawah kedaulatan Allah.

Kata Kunci: Ekonomi Alkitab, penatalayanan, keadilan ekonomi, kemurahan hati, ekonomi Kerajaan
Allah, kemiskinan, dan persepuluhan.

Abstract

This study explores the economic principles embedded within Scripture through a
systematic exegetical mapping of key Old and New Testament texts. The purpose of the
research is to identify and synthesize the major economic themes of the Bible and evaluate
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their theological significance for contemporary economic thought. Using a qualitative
exegetical approach, relevant biblical passages were analyzed within their literary,
historical, and theological contexts. The findings reveal that biblical economics is
fundamentally theocentric, covenantal, and ethically oriented. Eleven interconnected
principles emerge from the analysis: divine ownership, work as sacred vocation,
stewardship and accountability, wealth and material possessions, economic justice,
protection of the poor, debt and economic liberation, generosity and redistribution, Sabbath
economics, Kingdom-oriented economics, and the complementary practices of tithing and
freewill offerings. Together, these principles demonstrate that economic activity in Scripture
extends beyond material productivity to include moral responsibility, social justice,
communal welfare, and accountability before God. The study further shows that biblical
economics balances productivity with stewardship, wealth with generosity, and individual
responsibility with concern for vulnerable populations. The integration of contemporary
economic scholarship reveals significant parallels between biblical teachings and modern
concepts of philanthropy, stewardship, social capital, and institutional sustainability.
Ultimately, the biblical economic vision provides a coherent ethical framework that
promotes human flourishing, justice, generosity, and faithful stewardship of resources
under the sovereignty of God.

Keywords: biblical economics, stewardship, economic justice, generosity, Kingdom economics,
poverty, tithing.
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INTRODUCTION

Economics is commonly defined as the study of production, distribution, and
consumption of resources. While modern economics primarily focuses on markets,
productivity, and financial systems, the Bible approaches economic life from a theological
and ethical perspective. Economic activities in Scripture are inseparable from humanity’s
relationship with God, neighbor, and creation (Wright, 2004).

Throughout the Old and New Testaments, economic themes appear extensively in laws,
wisdom literature, prophetic writings, and the teachings of Jesus Christ. Biblical texts
discuss labor, land ownership, trade, debt, generosity, poverty, wealth, and justice. These
themes collectively form a coherent economic worldview grounded in divine sovereignty
and covenant ethics (Brueggemann, 1997).

Scholars increasingly argue that biblical theology contributes meaningfully to
discussions of economics, stewardship, and public ethics. Jones (2015) notes that biblical
economics originates from the Greek concept oikonomia, referring to household
management and stewardship within God’s created order. Similarly, Orlyansky (2024)
argues that biblical texts provide foundational perspectives on market ethics, wealth
distribution, and social responsibility.
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Despite the growing body of scholarship on biblical economics, many existing studies
remain fragmented in scope. Some scholars primarily focus on stewardship and vocation
(Keller, 2012), while others emphasize poverty, justice, or Jubilee economics
independently (Brueggemann, 1997; Wright, 2004). In addition, contemporary
discussions often approach biblical economics either devotionally or normatively
without employing a systematic exegetical framework that integrates economic themes
across both Testaments. As a result, there remains a limited comprehensive mapping that
synthesizes divine ownership, labor ethics, stewardship, wealth, justice, debt, generosity,
and Kingdom-oriented economics into a unified theological-economic structure.

Furthermore, many previous studies discuss biblical economic ethics in relation to
modern capitalism, socialism, or public policy, yet fewer studies examine how these
principles are interconnected canonically and theologically through systematic exegesis.
Existing literature also tends to isolate Old Testament economic laws from New
Testament Kingdom teachings, creating a methodological gap in understanding the
continuity of biblical economic theology.

Therefore, this study addresses the research gap by developing a systematic exegetical
mapping of economic principles throughout the biblical canon. Unlike previous studies
that examine isolated themes, this research integrates major economic concepts into a
coherent theological framework using canonical and thematic analysis. The novelty of
this study lies in its interdisciplinary synthesis of biblical theology, economic ethics, and
systematic exegesis to construct a comprehensive mapping model of biblical economics.
This approach contributes not only to theological scholarship but also to contemporary
ethical discussions regarding wealth distribution, stewardship, economic justice, and
social responsibility.

The study therefore offers a distinctive contribution by presenting biblical economics not
merely as moral instruction, but as an integrated covenantal system that connects
theology, ethics, community life, and economic practice under the sovereignty of God.
Previous studies on biblical economics often focus on isolated themes such as
stewardship, prosperity, or poverty alleviation. However, relatively few studies attempt
a systematic exegetical mapping that integrates major economic principles across the
biblical canon. Therefore, this study seeks to answer the following research question:
“What are the major principles of economics presented in the Bible, and how are they
systematically connected through biblical exegesis?” The objective of this study is to
construct a systematic mapping of biblical economic principles through theological and
exegetical analysis.

METHODS

This research employs a qualitative theological research design using systematic exegesis
and thematic biblical analysis. The study utilizes: Canonical analysis, Historical-
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grammatical exegesis and Thematic synthesis. Texts from both Old and New Testaments
were selected based on their direct relevance to economic themes. Primary data consisted
of biblical passages addressing: ownership, labor, stewardship, wealth, poverty, trade,
debt, justice, and generosity. Secondary data included theological commentaries, biblical
dictionaries, journal articles, and scholarly studies related to biblical economics and
stewardship ethics.

The analytical process involved: 1. Identification of major economic themes in Scripture.
2. Exegetical analysis of key texts. 3. Categorization into theological-economic principles.
4. Construction of systematic mapping relationships between themes. The study
emphasizes theological coherence rather than economic modeling in the modern
technical sense.

Results

The exegetical analysis identified ten major economic principles within the biblical canon.
Each principle demonstrates that economic life in Scripture is inseparable from covenant
theology, moral accountability, and communal responsibility. The following sections
provide the principal biblical texts in the King James Version (KJV), exegetical
interpretation, and scholarly support from contemporary theological literature. Table 1
summarizes the thematic analysis derived from the texts from the Bible with core biblical
economic principle, exegetical insights and supporting literature.

Table 1. Thematic Analysis Table of Biblical Economic Principles

No. Theme Key Biblical Core Economic  Exegetical Insight Supporting
Texts (KJV) Principle Literature
1 Divine Psalm 24:1; God is the Human ownership ~ Brueggemann
Ownership Leviticus 25:23; ultimate owner  is temporary and (1997); Wright
Haggai 2:8 of all resources  stewardship-based  (2004)
rather than absolute
2 Work as Sacred  Genesis 2:15; Work is part of ~ Labor existed Keller (2012);
Vocation Proverbs 14:23; humanity’s before the Falland  Jones (2015)
Colossians 3:23 divine calling reflects
participation in
God’s creative
order
3 Stewardship Matthew 25:14-  Resources must  Faithfulness, Boaheng (2022);
and 30; Luke 16:10; 1  be managed productivity, and Wright (2004)
Accountability =~ Corinthians 4:2 responsibly accountability
define biblical
stewardship
4 Wealth and Deuteronomy Wealth is Scripture condemns ~ Wright (2004);
Material 8:18; Proverbs permissible but  greed and idolatry =~ Longenecker
Possessions 10:4; 1 Timothy morally of wealth rather (2010)
6:10 accountable than wealth itself
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No. Theme Key Biblical Core Economic  Exegetical Insight Supporting
Texts (KJV) Principle Literature

5 Economic Leviticus 19:13; Economic Fraud, exploitation, ~Brueggemann

Justice Proverbs 11:1; systems must and wage (1997); Wright
Amos 8:4-6 uphold fairness  oppression are (2004)
and justice covenant violations

6 Protection of the Deuteronomy Society must Care for the poor Longenecker

Poor 15:7-8; Proverbs  protect reflects covenant (2010);
19:17; James 2:5-  vulnerable faithfulness and Goldingay
6 populations communal ethics (2009)

7 Debt and Proverbs 22:7; Debt should not Jubilee and debt Wright (2004);
Economic Deuteronomy create perpetual release laws Brueggemann
Liberation 15:1-2; Leviticus ~ oppression promoted (1997)

25:10 restoration and
social equality

8 Generosity and ~ Acts 2:44-45; 2 Wealth should  Biblical generosity =~ Longenecker
Redistribution Corinthians 9:7; serve is voluntary, (2010); Wright

Luke 6:38 communal relational, and (2013)
welfare Kingdom-centered

9 Sabbath Exodus 23:10-11; Economic Sabbath laws Brueggemann

Economics Leviticus 25:4 activity requires promoted (2014); Wright
limits and ecological (2004)
restorative sustainability,
rhythms equity, and trust in

God

10 Kingdom- Matthew 6:24; Economic Wealth must Wright (2013);
Oriented Luke 12:15; priorities reveal ~remain subordinate  Keller (2012)
Economics Matthew 6:33 spiritual to the Kingdom of

allegiance God

11  Tithing and
Free-will
Offering

Thematic Synthesis

The thematic analysis demonstrates that biblical economics is fundamentally covenantal,
ethical, and theocentric. Across both Old and New Testaments, economic principles
consistently emphasize stewardship, justice, communal responsibility, and spiritual
accountability. The interconnected themes reveal that economics in Scripture is not
merely concerned with material productivity but with the moral and theological

orientation of human society under the sovereignty of God.
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Divine Ownership

Psalm 24:1 (KJV) “The earth is the LORD’S, and the fulness thereof; the world, and they
that dwell therein.”

Leviticus 25:23 (KJV) “The land shall not be sold for ever: for the land is mine; for ye are
strangers and sojourners with me.”

Haggai 2:8 (KJV) “The silver is mine, and the gold is mine, saith the LORD of hosts.”

The doctrine of divine ownership forms the theological foundation of biblical economics.
In Psalm 24:1, the Hebrew concept of total divine possession establishes that all material
resources belong ultimately to God. Human ownership is therefore provisional and
derivative rather than autonomous.

Leviticus 25:23 appears within the Jubilee legislation, where land transactions were
regulated to prevent permanent monopolization. The text emphasizes that Israel’s
economic system was covenantal rather than purely commercial. Land could be managed
and cultivated, but ultimate ownership remained with Yahweh.

Brueggemann (1997) argues that Israel’s land theology prevented economic absolutism
by grounding all property relations in divine sovereignty. Similarly, Wright (2004) notes
that Old Testament economic ethics consistently subordinated private ownership to
communal covenant obligations.

This concept limits absolute human ownership and frames economic activity as
accountable before God. Stewardship theology emphasizes that economic decisions
should align with divine ethical purposes rather than purely material gain (Boaheng,
2022). This theological framework directly challenges materialistic economic systems that
assume unrestricted human autonomy over wealth and resources.

Work as Sacred Vocation

Genesis 2:15 (KJV) “And the LORD God took the man, and put him into the garden of
Eden to dress it and to keep it.”

Proverbs 14:23 (KJV) “In all labour there is profit: but the talk of the lips tendeth only to
penury.”

Colossians 3:23 (KJV) “ And whatsoever ye do, do it heartily, as to the Lord, and not unto

”

men.

The biblical understanding of labor begins before the Fall, indicating that work is intrinsic
to human identity rather than merely punitive. Labor is portrayed positively in Scripture.
Work existed before the Fall and therefore constitutes part of humanity’s created purpose
(Keller, 2012). Genesis 2:15 demonstrates that Adam was placed in Eden “to work it and

Jurnal Mirai Management, 11(1), 2026 | 754



Biblical Economic Principles: A Systematic Exegetical Mapping.....

take care of it.” Productive labor is associated with dignity, responsibility, and worship.
Furthermore, in Genesis 2:15, the Hebrew verbs abad (“to serve/work”) and shamar (“to
guard/keep”) imply productive stewardship and responsible cultivation.

The wisdom tradition reinforces the dignity of labor. Proverbs 14:23 links diligent labor
with sustainable economic productivity, while condemning idleness and empty speech.

In the New Testament, Colossians 3:23 spiritualizes labor by framing work as service unto
God. Economic activity thus becomes an act of worship and vocation.

Keller (2012) argues that biblical theology rejects the secular-sacred divide by presenting
all legitimate work as participation in God’s creative activity. Likewise, Jones (2015)
explains that Christian labor ethics emphasize responsibility, excellence, and stewardship
rather than mere profit maximization, and that biblical labor theology originates in the
Cultural Mandate of Genesis 1-2, where humanity is commissioned to cultivate and
steward creation responsibly.

Additionally, House (1998) explains that Old Testament theology consistently integrates
worship, covenant obedience, and social ethics into one unified theological system.
Economic laws concerning land, labor, debt, and justice were therefore inseparable from
Israel’s covenant identity before God. This supports the conclusion that biblical
economics cannot be isolated from theology because economic conduct itself functioned
as an expression of covenant faithfulness.

Stewardship and Accountability

Matthew 25:14-15 (KJV) “For the kingdom of heaven is as a man travelling into a far
country, who called his own servants, and delivered unto them his goods: And unto one
he gave five talents, to another two, and to another one; to every man according to his
several ability.”

Luke 16:10 (KJV) “He that is faithful in that which is least is faithful also in much.”

1 Corinthians 4:2 (KJV) “Moreover it is required in stewards, that a man be found
faithful.”

The biblical concept of stewardship derives from the Greek term oikonomos, meaning
household manager or administrator. This term later became foundational for the
modern concept of economics (oikonomia).

The biblical concept of stewardship rejects negligence and wastefulness. Boaheng (2022)
identifies stewardship principles such as responsibility, accountability, and integrity as
central biblical economic virtues relevant to both public and private institutions.

The Parable of the Talents in Matthew 25 emphasizes productive management of
entrusted resources. The faithful servants are rewarded not merely for preserving assets
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but for multiplying them responsibly. The Parable of the Talents illustrates responsible
management of entrusted resources. Faithful stewardship includes productivity,
multiplication, and accountability.

Luke 16:10 establishes ethical integrity as the basis of trustworthy stewardship.
Faithfulness in small responsibilities becomes the criterion for greater responsibility.

Boaheng (2022) argues that biblical stewardship involves accountability, transparency,
productivity, and moral responsibility. Stewardship is therefore both economic and
spiritual. Kidner (1981) notes that the book of Proverbs consistently connects diligence,
discipline, and wisdom with economic stability and flourishing. Proverbs presents
laziness, dishonesty, and greed as destructive not only morally but also socially and
economically. Wisdom literature therefore contributes a practical dimension to biblical
economics by emphasizing responsible labor, integrity in trade, and prudent stewardship
of resources. This insight strengthens the study’s argument that biblical economic ethics
are deeply connected to moral character and personal responsibility.

Wealth and Material Possessions

Deuteronomy 8:18 (KJV) “But thou shalt remember the LORD thy God: for it is he that
giveth thee power to get wealth.”

Proverbs 10:4 (KJV) “He becometh poor that dealeth with a slack hand: but the hand of
the diligent maketh rich.”

1 Timothy 6:10 (KJV) “For the love of money is the root of all evil.”

Scripture does not condemn wealth itself but warns against idolatrous attachment to
wealth. Deuteronomy 8:18 recognizes wealth creation as enabled by divine providence.
Economic productivity is therefore not inherently sinful. However, the Bible repeatedly
warns against greed, arrogance, and misplaced trust in riches. The phrase “love of
money” in 1 Timothy 6:10 identifies disordered desire rather than wealth itself as the
central moral issue. The Bible does not condemn wealth itself. Rather, it condemns greed,
arrogance, and misplaced trust in material possessions.

Marshall (1980) argues that the Gospel of Luke contains one of the strongest New
Testament emphases on wealth, poverty, and social reversal. Luke consistently portrays
God’s concern for the marginalized while warning against the spiritual dangers of
excessive wealth and self-sufficiency. This theological emphasis is especially visible in
passages such as Luke 6:20-26 and Luke 12:13-21, where material abundance without
covenant responsibility is portrayed negatively. Marshall’s interpretation supports the
conclusion that biblical economics prioritizes compassion, humility, and communal care
over material accumulation.
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Additionally, Schnabel (2012) explains that Paul’s missionary ministry demonstrated a
practical theology of work, generosity, and economic partnership within the early church.
Paul frequently connected financial giving with participation in the mission of God,
especially in his collection for impoverished believers in Jerusalem. This reveals that
economic sharing in the New Testament was not merely charitable assistance but an
expression of ecclesial unity, covenant solidarity, and participation in Kingdom mission.
Consequently, biblical generosity possesses both social and theological significance.

Wright (2004) then explains that wealth in biblical theology carries covenantal obligations
toward justice and generosity. Likewise, Longenecker (2010) notes that early Christian
communities viewed wealth as a means of serving communal welfare rather than
personal self-exaltation. Material blessings are intended to support justice, generosity,
and communal welfare rather than selfish accumulation.

Economic Justice

Leviticus 19:13 (KJV) “Thou shalt not defraud thy neighbour, neither rob him: the wages
of him that is hired shall not abide with thee all night until the morning.”

Proverbs 11:1 (KJV) “A false balance is abomination to the LORD: but a just weight is his
delight.”

Amos 8:4-6 (KJV) “Hear this, O ye that swallow up the needy, even to make the poor of
the land to fail.”

Biblical economic justice encompasses fair wages, honest trade, and protection against
exploitation. In Leviticus 19:13, delayed wages are treated as a moral offense against
vulnerable laborers.

Proverbs 11:1 condemns fraudulent market practices, particularly dishonest scales used
in ancient commerce. Economic deception is portrayed not merely as unethical but as
detestable before God.

The prophet Amos condemns systems that exploit the poor through manipulation and
greed. Brueggemann (1997) observes that the prophetic tradition consistently critiques
economic systems that sacrifice human dignity for accumulation.

Contemporary scholarship interprets these passages as evidence that biblical ethics
integrates economics with covenant justice and social responsibility. Biblical law strongly
emphasizes fairness in trade and labor practices. Dishonest scales, exploitation, and wage
oppression are repeatedly condemned.

Economic justice is presented not merely as social policy but as covenant faithfulness.

Brueggemann (1997) argues that prophetic literature consistently critiques systems that
concentrate wealth while marginalizing the poor. Recent scholarship also highlights the
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Jubilee tradition as an institutional mechanism against systemic inequality and
exploitation.

Orlyansky (2024) argues that biblical economic principles contribute important ethical
foundations for modern market systems by emphasizing justice, accountability, and
social responsibility. According to Orlyansky, biblical theology neither rejects markets
nor absolutizes them; instead, it subjects economic activity to moral and spiritual
evaluation. This perspective aligns with the findings of the present study that biblical
economics supports productive economic activity while simultaneously condemning
exploitation, greed, and economic systems that undermine human dignity.

Protection of the Poor

Deuteronomy 15:7-8 (KJV) “If there be among you a poor man of one of thy brethren
within any of thy gates in thy land which the LORD thy God giveth thee, thou shalt not
harden thine heart, nor shut thine hand from thy poor brother:
But thou shalt open thine hand wide unto him, and shalt surely lend him sufficient for
his need.”

Proverbs 19:17 (KJV) “He that hath pity upon the poor lendeth unto the LORD; and that
which he hath given will he pay him again.”

James 2:5-6 (KJV) “Hath not God chosen the poor of this world rich in faith, and heirs of
the kingdom which he hath promised to them that love him?
But ye have despised the poor.”

The protection of the poor occupies a central position in biblical economic ethics because
the covenant relationship between God and Israel required justice, compassion, and
communal responsibility. Poverty in Scripture is not viewed merely as an economic
condition but also as a moral test for society. The treatment of the poor reflects the
spiritual condition of the community and its faithfulness to God’s covenant.

Deuteronomy 15 forms part of Israel’s covenant legislation concerning debt release and
social responsibility. The command to “open thine hand wide” demonstrates that
generosity toward the poor was not optional charity but a covenantal obligation. The
Hebrew language emphasizes active compassion rather than passive sympathy.
Economic life in Israel was therefore designed to prevent social exclusion and preserve
communal dignity.

Proverbs 19:17 elevates generosity into a theological act by describing assistance to the
poor as lending directly to God. This metaphor transforms economic compassion into an
act of worship and divine partnership. The poor are portrayed not as burdens to society
but as persons possessing sacred dignity before God. The prophets also condemned
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societies that accumulated wealth through oppression of the poor (Isaiah 10:1-2; Amos
5:11-12).

In the New Testament, James 2 condemns favoritism toward wealthy individuals within
the Christian assembly. James argues that discrimination against the poor contradicts the
values of the Kingdom of God. The passage demonstrates that early Christianity viewed
economic inequality not only as a social issue but also as a theological concern affecting
community identity and spiritual integrity.

Longenecker (2010) explains that concern for the poor became one of the defining
characteristics of the early church as a defining feature of discipleship and covenant
faithfulness. Similarly, Wright (2004) argues that Old Testament laws concerning the poor
established a moral economy in which wealth was subordinated to justice and covenant
faithfulness.

The biblical concern for the poor therefore extends beyond personal charity into
structural ethics, emphasizing that economic systems must preserve human dignity,
communal solidarity, and equitable access to basic resources. Scripture consistently
prioritizes care for vulnerable populations. Laws regarding gleaning, debt release, and
charitable giving functioned as mechanisms of social protection.

Debt and Economic Liberation

Proverbs 22:7 (KJV) “The rich ruleth over the poor, and the borrower is servant to the
lender.”

Deuteronomy 15:1-2 (KJV) “ At the end of every seven years thou shalt make a release.
And this is the manner of the release: Every creditor that lendeth ought unto his
neighbour shall release it.”

Leviticus 25:10 (KJV) “And ye shall hallow the fiftieth year, and proclaim liberty
throughout all the land unto all the inhabitants thereof.”

Debt is portrayed as potentially oppressive. The Sabbath year and Jubilee system
provided periodic debt cancellation and restoration of property rights. The Bible treats
debt as a potentially dangerous economic condition capable of producing social
oppression and loss of human freedom. Proverbs 22:7 portrays indebtedness as a form of
servitude, recognizing the power imbalance created between creditor and debtor. In the
ancient Near Eastern world, excessive debt frequently resulted in land loss, slavery, and
generational poverty.

To prevent permanent economic bondage, Mosaic law established debt-release
institutions through the Sabbath Year and the Year of Jubilee. Deuteronomy 15 required
creditors to release debts every seven years, while Leviticus 25 mandated the restoration
of ancestral land and liberation of debt slaves every fiftieth year.
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These laws reveal that biblical economics was not designed to maximize wealth
accumulation indefinitely but to preserve covenantal equality and communal stability.
The Jubilee system prevented the permanent concentration of economic power within
elite classes and protected vulnerable families from irreversible poverty.

Brueggemann (1997) argues that Jubilee legislation functioned as a theological resistance
against economic absolutism and monopolization. Wright (2004) further explains that the
biblical concept of liberation included economic restoration, social reintegration, and
renewed participation in covenant community life.

Modern scholars frequently identify Jubilee theology as one of the earliest biblical models
of restorative economic justice because it integrated spirituality, land ethics, debt reform,
and social equality into one covenantal framework.

Thus, biblical debt ethics emphasize liberation over exploitation, restoration over
accumulation, and communal sustainability over unchecked economic dominance.

These institutions prevented perpetual generational poverty and excessive concentration
of wealth. Scholars identify Jubilee economics as one of the earliest biblical frameworks
for restorative economic justice (Wright, 2004).

Generosity and Redistribution

Acts 2:44-45 (KJV) “And all that believed were together, and had all things common;
And sold their possessions and goods, and parted them to all men, as every man had
need.”

2 Corinthians 9:7 (KJV) “Every man according as he purposeth in his heart, so let him
give; not grudgingly, or of necessity: for God loveth a cheerful giver.”

Luke 6:38 (KJV) “Give, and it shall be given unto you.”

Biblical generosity is rooted in the character of God Himself, who is portrayed
throughout Scripture as gracious, compassionate, and abundantly giving. Economic
sharing in the Bible therefore emerges not from coercion but from transformed covenant
relationships.

Acts 2 describes the economic practices of the early Christian community following
Pentecost. The believers voluntarily shared possessions and redistributed resources
according to need. This communal generosity was not enforced collectivism but Spirit-
empowered solidarity grounded in mutual love and unity.

The phrase “as every man had need” demonstrates that biblical redistribution was
fundamentally compassionate and relational rather than ideological. Economic resources
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were viewed as instruments for sustaining community welfare and preserving human

dignity.

In 2 Corinthians 9, Paul develops a theology of generosity centered on cheerful and
willing giving. Giving is presented not as reluctant obligation but as joyful participation
in God’s generosity. Paul further connects generosity with spiritual abundance,
thanksgiving, and communal unity.

Longenecker (2010) explains that early Christian economic practices represented a radical
alternative to the patronage systems of the Greco-Roman world, where wealth was often
used to reinforce hierarchy and social control. Instead, the church used economic
resources to strengthen equality, compassion, and fellowship.

Wright (2013) also notes that Pauline theology reframed wealth as a tool for ministry and
communal flourishing rather than self-exaltation. Consequently, biblical generosity
functions simultaneously as worship, discipleship, and social ethics.

The biblical principle of redistribution therefore seeks not economic uniformity but
covenantal care, communal sustainability, and faithful stewardship under God’s
authority. The early church practiced voluntary generosity and communal support.
Redistribution in biblical theology was driven primarily by covenant love rather than
coercive state control. Generosity reflects the ethical character of God’s Kingdom and
functions as a corrective against economic individualism.

Sabbath Economics

Exodus 23:10-11 (KJV) “And six years thou shalt sow thy land, and shalt gather in the
fruits thereof: But the seventh year thou shalt let it rest and lie still.”

Leviticus 25:4 (KJV) “But in the seventh year shall be a sabbath of rest unto the land, a
sabbath for the LORD.”

The Sabbath Year required agricultural land to remain uncultivated every seventh year.
This law carried ecological, social, and theological significance. Ecologically, the land was
permitted to recover and regenerate. Socially, the resting land provided food access for
the poor and marginalized. Theologically, the Sabbath affirmed that ultimate provision
comes from God rather than from human productivity alone. Sabbath economics
represents one of the most distinctive features of biblical economic theology because it
introduces theological limits to production, consumption, and accumulation. Unlike
economic systems driven by endless expansion, biblical economics incorporates rhythms
of restraint, restoration, and dependence upon God. Sabbath economics established
rhythms of rest, restoration, and limitation. Land was allowed to rest, debts were
released, and slaves were freed. These practices prevented exploitative accumulation and

Jurnal Mirai Management, 11(1), 2026 | 761



Biblical Economic Principles: A Systematic Exegetical Mapping.....

promoted long-term communal stability. Brueggemann (1997) describes Sabbath
economics as resistance against systems of endless production and consumption.

Leviticus 25 expands Sabbath principles into the Year of Jubilee, where economic
restoration, debt release, and social renewal occurred simultaneously. These laws
interrupted cycles of perpetual accumulation and prevented economic systems from
becoming oppressive. Brueggemann (2014) argues that Sabbath theology functions as
resistance against cultures of anxiety, consumerism, and endless productivity. In modern
economic contexts, Sabbath principles challenge systems that value profit above human
dignity, environmental sustainability, and spiritual well-being.

Theologically, Sabbath economics teaches that economic life must operate within divinely
established moral boundaries. Human beings are not merely producers and consumers;
they are covenantal creatures called to trust in God’s provision and practice economic
restraint. Therefore, Sabbath economics offers a profound biblical critique of exploitative
economic systems while promoting rest, sustainability, equity, and dependence upon
divine faithfulness.

Kingdom-Oriented Economics

Matthew 6:24 (KJV) “No man can serve two masters: for either he will hate the one, and
love the other... Ye cannot serve God and mammon.”

Luke 12:15 (KJV) “Take heed, and beware of covetousness: for a man's life consisteth not
in the abundance of the things which he possesseth.”

Matthew 6:33 (KJV) “But seek ye first the kingdom of God, and his righteousness.”

The economic teachings of Jesus fundamentally reorient human understanding of wealth,
security, and value. In the Gospels, economic behavior is consistently linked to spiritual
allegiance because material possessions possess the power to shape human priorities,
identity, and worship.

In Matthew 6:24, Jesus presents a direct contrast between serving God and serving
“mammon,” a term representing wealth, possessions, and material security elevated into
an object of devotion. Jesus portrays wealth not as neutral but as potentially rivalrous to
God'’s authority over human life.

Luke 12:15 further critiques covetousness by rejecting the assumption that human worth
is measured by material accumulation. The surrounding parable of the rich fool
illustrates the spiritual danger of hoarding wealth while neglecting eternal realities and
communal responsibility.

Matthew 6:33 establishes the central principle of Kingdom-oriented economics: economic
life must remain subordinate to the righteousness and priorities of God’s Kingdom.
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Material resources are therefore evaluated according to their alignment with justice,
generosity, discipleship, and worship.

Wright (2013) explains that Jesus challenged both greed and anxiety by redirecting trust
away from wealth and toward God’s Kingdom. Keller (2012) similarly argues that
Christian economics is fundamentally vocational and missional rather than
individualistic and consumeristic.

Dodd (1935) argues that the parables of Jesus consistently present the Kingdom of God
as a transformative reality that reorders social and economic relationships. Economic
teachings in the parables therefore function not merely as moral illustrations but as
revelations of Kingdom ethics that challenge greed, selfishness, and economic
oppression. This perspective strengthens the argument that biblical economics must be
interpreted within an eschatological and theological framework rather than purely
material categories.

The teachings of Jesus therefore redefine economics within an eschatological and
Kingdom-centered framework. Wealth becomes a tool for stewardship and service rather
than an ultimate source of identity or security. Consequently, Kingdom-oriented
economics emphasizes: spiritual allegiance over materialism, stewardship over
ownership, generosity over accumulation, and eternal values over temporary gain. Jesus
taught that economic priorities reveal spiritual allegiance by saying: “You cannot serve
both God and Mammon.” The teachings of Jesus subordinate material wealth to the
Kingdom of God and eternal values. Economic behavior is therefore evaluated according
to spiritual priorities rather than material success alone.

Tithing and Freewill Offering: Stewardship, Redistribution, and Voluntary Generosity
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Leviticus 27:30 (KJV) "And all the tithe of the land, whether of the seed of the land, or of
the fruit of the tree, is the LORD'S: it is holy unto the LORD."

Numbers 18:21 (KJV) "And, behold, I have given the children of Levi all the tenth in Israel
for an inheritance, for their service which they serve, even the service of the tabernacle of
the congregation."

Deuteronomy 14:28-29 (KJV) "At the end of three years thou shalt bring forth all the tithe
of thine increase the same year, and shalt lay it up within thy gates: And the Levite,
(because he hath no part nor inheritance with thee,) and the stranger, and the fatherless,

and the widow, which are within thy gates, shall come, and shall eat and be satisfied; that
the LORD thy God may bless thee in all the work of thine hand which thou doest."

Exodus 35:21-22 (KJV) "And they came, every one whose heart stirred him up, and every
one whom his spirit made willing, and they brought the LORD'S offering to the work of
the tabernacle of the congregation, and for all his service, and for the holy garments. And
they came, both men and women, as many as were willing hearted, and brought
bracelets, and earrings, and rings, and tablets, all jewels of gold: and every man that
offered offered an offering of gold unto the LORD."

Exodus 35:29 (KJV) "The children of Israel brought a willing offering unto the LORD,
every man and woman, whose heart made them willing to bring for all manner of work,
which the LORD had commanded to be made by the hand of Moses."

2 Corinthians 9:6-7 (KJV) "But this I say, He which soweth sparingly shall reap also
sparingly; and he which soweth bountifully shall reap also bountifully. Every man
according as he purposeth in his heart, so let him give; not grudgingly, or of necessity:
for God loveth a cheerful giver."

Deuteronomy 15:7-8 (KJV) "If there be among you a poor man of one of thy brethren
within any of thy gates in thy land which the LORD thy God giveth thee, thou shalt not
harden thine heart, nor shut thine hand from thy poor brother: But thou shalt open thine
hand wide unto him, and shalt surely lend him sufficient for his need, in that which he
wanteth."

Leviticus 25:35-37 (KJV) "And if thy brother be waxen poor, and fallen in decay with thee;
then thou shalt relieve him: yea, though he be a stranger, or a sojourner; that he may live
with thee. Take thou no usury of him, or increase: but fear thy God; that thy brother may
live with thee. Thou shalt not give him thy money upon usury, nor lend him thy victuals
for increase."

Tithing: Covenantal Redistribution and Institutional Stewardship

Genesis 14:20 (KJV) "And he gave him tithes of all."
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Genesis 28:22 (KJV) "And of all that thou shalt give me I will surely give the tenth unto
thee."

Leviticus 27:30 (KJV) "And all the tithe of the land... is the LORD'S."

Numbers 18:21 (KJV) "I have given the children of Levi all the tenth in Israel for an
inheritance."

Deuteronomy 14:28-29 (KJV) "And the Levite... and the stranger, and the fatherless, and
the widow... shall come, and shall eat and be satisfied."

Malachi 3:10 (KJV) "Bring ye all the tithes into the storehouse..."

The exegetical evidence indicates that tithing functioned as a covenantal economic
institution designed to acknowledge divine ownership, support religious ministry, and
facilitate redistribution within the covenant community. Unlike voluntary gifts, the tithe
was regarded as belonging to God prior to human possession (Lev. 27:30). The repeated
designation of one-tenth of agricultural production reflects a structured mechanism of
economic allocation grounded in divine sovereignty.

Numbers 18:21 demonstrates that tithes supported the Levites, whose service prevented
them from holding territorial inheritance. Deuteronomy 14:28-29 extends the function of
tithing beyond religious maintenance to include widows, orphans, foreigners, and other
vulnerable groups. Consequently, tithing operated not only as an act of worship but also
as a form of institutionalized redistribution that promoted social welfare and communal
stability.

The economic principle emerging from these texts may be stated as follows: Economic
resources belong ultimately to God and therefore require the systematic allocation of a
designated portion to sustain communal institutions, religious ministry, and vulnerable
members of society.

Modern economic theory provides several parallels to the redistributive and institutional
functions of tithing. Iannaccone (1992) argues that costly religious commitments reduce
free-riding and strengthen communal participation. Tithing can therefore be understood
as a commitment mechanism that promotes institutional sustainability and collective
responsibility.

Similarly, James (2011) found that religious giving contributes significantly to the
financial stability of faith communities, although adherence to a strict ten-percent
standard varies considerably among contemporary believers. These findings support the
study's conclusion that tithing functions as a structured mechanism for sustaining
communal and religious institutions.
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At the same time, economists note potential concerns regarding proportional
contribution systems. Fixed-percentage giving may impose greater burdens on lower-
income households than on wealthier individuals. Nevertheless, biblical legislation
embedded tithing within broader frameworks of debt release, poverty protection, and
economic justice (Deut. 15; Lev. 25), thereby mitigating purely regressive outcomes.
Accordingly, biblical tithing should be interpreted within the larger covenantal system
rather than as an isolated financial obligation.

Freewill Offerings: Voluntary Generosity and Covenant Participation

Exodus 25:2 (KJV) "Of every man that giveth it willingly with his heart ye shall take my
offering."

Exodus 35:21 (KJV) "Every one whose heart stirred him up, and every one whom his
spirit made willing."

Exodus 35:29 (KJV) "The children of Israel brought a willing offering unto the LORD."
Deuteronomy 16:10 (KJV) "A freewill offering of thine hand."
Psalm 54:6 (KJV) "I will freely sacrifice unto thee."

2 Corinthians 9:7 (KJV) "Every man according as he purposeth in his heart, so let him
give; not grudgingly, or of necessity."

In contrast to tithing, freewill offerings were not prescribed as fixed obligations but were
motivated by gratitude, worship, devotion, and communal commitment. The repeated
emphasis upon willingness ("whose heart stirred him up" and '"willing-hearted")
indicates that the value of the offering resided not merely in the gift itself but in the
disposition of the giver.

Exodus 25 and 35 demonstrate that voluntary offerings financed the construction of the
Tabernacle through collective participation rather than compulsory extraction. Similarly,
Paul's teaching in 2 Corinthians 9 frames giving as a joyful response to God's grace rather
than a legal requirement.

The exegetical evidence therefore suggests that offerings functioned as an economic
expression of covenant loyalty and gratitude that extended beyond minimum
obligations. The resulting economic principle may be stated as follows: Stewards of God's
resources are encouraged to contribute voluntarily and generously beyond required
obligations in order to advance worship, communal welfare, and participation in God's
purposes.
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Contemporary economic research strongly supports the behavioral dynamics reflected in
biblical freewill offerings. Andreoni's (1990) theory of impure altruism proposes that
individuals derive satisfaction from the act of giving itself, a phenomenon often described
as "warm-glow giving." This theory closely parallels the biblical emphasis on cheerful
and willing generosity.

Likewise, Bekkers and Wiepking (2011) identify several factors that motivate charitable
behavior, including altruism, awareness of need, moral values, social identity, and
psychological rewards. These findings align remarkably well with the biblical portrayal
of freewill offerings as voluntary responses motivated by gratitude, worship, and
communal concern.

However, research by Andreoni and Payne (2003) suggests that voluntary giving may
decline when donors perceive institutional needs as already met through mandatory
funding mechanisms. This "crowding-out" effect highlights an important distinction
between tithes and offerings: while tithes establish predictable support structures,
offerings depend heavily upon personal motivation, trust, and perceived need.

Consequently, freewill offerings illustrate the importance of intrinsic motivation within
biblical economics. The effectiveness of voluntary generosity depends not upon legal
enforcement but upon transformed values, covenant commitment, and trust in the
community's mission.

Tithe and Offering Combined

The exegetical mapping of biblical texts concerning tithes and freewill offerings reveals a
coherent economic principle that may be described as stewardship-based resource
allocation through obligatory redistribution and voluntary generosity. This principle
emerges from the interplay between mandatory contributions (tithes) and discretionary
contributions (freewill offerings), demonstrating a dual structure within the biblical
economy.

The tithe functions as a covenantal mechanism of economic redistribution grounded in
divine ownership of resources. Texts such as Leviticus 27:30-33, Numbers 18:21-32, and
Deuteronomy 14:22-29 indicate that a designated portion of agricultural production
belonged to God and was allocated for the support of religious personnel, vulnerable
populations, and communal welfare. Exegetically, the tithe is not presented merely as an
act of personal piety but as an institutionalized economic practice that acknowledged
God's ultimate ownership while facilitating social provision and economic stability
within the covenant community.

In contrast, freewill offerings represent voluntary economic participation motivated by
gratitude, worship, and communal commitment. Passages such as Exodus 35:20-29, 2
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Corinthians 9:6-8, and related texts emphasize the giver's willingness rather than legal
obligation. The exegetical evidence suggests that freewill offerings operate beyond
minimum required contributions and reflect an internalized ethic of generosity. Whereas
the tithe establishes a baseline of economic responsibility, freewill offerings create
opportunities for surplus resources to be directed toward communal needs, worship, and
mission.

Taken together, these practices reveal a biblical economic model characterized by two
complementary dimensions. First, obligatory giving establishes predictable structures of
support and redistribution within the community. Second, voluntary giving mobilizes
personal generosity to address needs beyond institutional requirements. The
combination of these dimensions indicates that biblical economics neither endorses
unrestricted accumulation nor coerced egalitarianism. Rather, it promotes responsible
stewardship in which resources are recognized as divine trusts, economic obligations
contribute to communal welfare, and voluntary generosity enhances social cohesion.

Accordingly, the synthesized economic principle may be stated as follows: Economic
resources are entrusted by God to human stewards who are expected to allocate them
through both obligatory and voluntary giving, thereby sustaining worship, supporting
communal institutions, providing for vulnerable members, and cultivating a culture of
generosity that advances collective flourishing.

This principle demonstrates that the biblical economic framework integrates ownership,
stewardship, redistribution, and generosity into a unified system in which economic
activity serves both covenantal faithfulness and community well-being.

Modern economic studies broadly support the exegetical finding that tithing and freewill
offerings function as a dual economic structure consisting of obligatory redistribution
and voluntary generosity. In economic terms, the tithe resembles a predictable
contribution mechanism that supports institutional stability, while freewill offerings
resemble voluntary philanthropy motivated by altruism, values, social identity, and
psychological reward.

A significant theoretical parallel emerges from Andreoni’s (1990) theory of impure
altruism, commonly known as the “warm-glow” model of giving. Andreoni argues that
individuals contribute to public goods not only because they desire collective benefit but
also because giving itself generates personal satisfaction. This finding supports the
biblical portrayal of freewill offerings as acts arising from gratitude, willingness, and joy
rather than legal coercion. Likewise, Bekkers and Wiepking (2011), in their
comprehensive review of philanthropic behavior, identified multiple determinants of
charitable giving, including altruistic values, awareness of need, solicitation, reputation,
psychological rewards, and perceived effectiveness of donations. These factors closely
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correspond with the biblical rationale for freewill offerings, which emphasizes willing
participation motivated by devotion and communal concern rather than compulsion.

The institutional function of tithing also finds support within the economics of religion.
lannaccone (1992) argues that costly religious commitments reduce free-riding behavior
and strengthen collective participation within religious communities. From this
perspective, tithing can be understood as a commitment mechanism that enhances
institutional sustainability and communal solidarity. Such findings align with the
exegetical conclusion that the biblical tithe served not merely as a private spiritual
practice but as a structured economic system supporting worship, religious leadership,
and social welfare.

Furthermore, economic research suggests that religious giving contributes significantly
to civil society and social capital formation. Religious communities often function as
intermediary institutions that mobilize resources, distribute assistance, and strengthen
social networks. This observation is consistent with biblical texts that direct tithe
resources toward Levites, foreigners, widows, and orphans (cf. Deuteronomy 14:28-29),
indicating a redistributive concern embedded within covenantal economics.

Nevertheless, empirical findings also qualify the biblical model. James (2011) found that
although charitable giving generally increases with income, the proportion of income
donated often declines among higher-income households. Moreover, many religious
donors do not consistently adhere to a strict ten-percent tithe. These findings suggest that
contemporary religious giving practices frequently diverge from the standardized
redistributive framework envisioned in biblical legislation. Consequently, while the
principle of stewardship remains influential, its practical implementation appears highly
variable across socioeconomic contexts.

Some economic studies also raise potential challenges to the interaction between
obligatory and voluntary giving. Andreoni and Payne (2003) demonstrated that
government grants may reduce private fundraising efforts and, indirectly, voluntary
contributions. This “crowding-out” effect suggests that when individuals perceive
institutional needs as already met through mandatory funding mechanisms, their
willingness to engage in additional voluntary giving may diminish. Such findings
complicate the assumption that obligatory and voluntary forms of redistribution always
reinforce one another. Instead, the relationship may depend upon institutional trust,
perceived need, and donor engagement.

Another critique concerns the possibility of economic regressivity. Because proportional
contributions impose relatively greater welfare costs on low-income households than on
wealthier households, some economists argue that fixed-percentage giving systems can
produce unequal burdens. While this criticism is directed primarily at modern
applications rather than the biblical texts themselves, it highlights the importance of

Jurnal Mirai Management, 11(1), 2026 | 769



Biblical Economic Principles: A Systematic Exegetical Mapping.....

interpreting tithing alongside broader biblical themes of justice, compassion, and
protection of vulnerable populations. Exegetically, the tithe was embedded within a
covenantal economy that simultaneously mandated care for the poor and prohibited
exploitative accumulation (cf. Leviticus 25; Deuteronomy 15).

Taken together, the economic literature largely supports the synthesized biblical
principle that structured giving can sustain institutions, reduce free-riding behavior,
strengthen social cohesion, and facilitate resource redistribution (Andreoni, 1990;
Bekkers & Wiepking, 2011; Iannaccone, 1992). At the same time, empirical evidence
indicates that the effectiveness of such systems depends upon donor motivation,
institutional credibility, transparency, perceptions of fairness, and socioeconomic
conditions (Andreoni & Payne, 2003; James, 2011). Therefore, the biblical model may be
best understood not as a rigid fiscal formula but as a stewardship-oriented economic ethic
that integrates responsibility, generosity, communal welfare, and covenantal
accountability.

Discussion

The findings of this systematic exegetical mapping demonstrate that biblical economics
constitutes a coherent theological-economic framework rather than a collection of
isolated moral teachings. Across both Testaments, the identified themes converge around
the foundational conviction that economic life is subject to God's sovereignty and must
therefore be exercised according to covenantal ethics, communal responsibility, and
spiritual accountability. This synthesis confirms that Scripture approaches economic
activity not merely as a mechanism for wealth production but as an arena in which
faithfulness to God is expressed through stewardship, justice, generosity, and care for
others.

One of the most significant findings is the centrality of divine ownership as the
foundational principle from which all other economic themes emerge. The exegetical
evidence indicates that biblical economics begins with the assertion that God is the
ultimate owner of all resources (Ps. 24:1; Lev. 25:23; Hag. 2:8). This finding aligns with
Brueggemann's (1997) argument that Israel's economic system was intentionally
structured to prevent absolute claims of ownership and to subordinate economic activity
to covenantal obligations. Unlike modern economic paradigms that often assume
autonomous property rights, biblical economics frames ownership as stewardship under
divine authority. Consequently, wealth, land, labor, and productive capacity are
understood as entrusted gifts rather than unrestricted possessions. This theological
orientation provides the interpretive foundation for the study's subsequent themes of
stewardship, justice, and redistribution.

The study further demonstrates that work is understood as sacred vocation rather than
merely economic necessity. The placement of labor within the pre-Fall narrative of
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Genesis 2:15 suggests that productive work is intrinsic to human purpose and identity.
This finding supports Keller's (2012) contention that biblical theology rejects the
separation between sacred and secular labor. Economic activity is therefore not morally
neutral; rather, it becomes an expression of worship and participation in God's ongoing
care for creation. The integration of labor, stewardship, and worship found throughout
Scripture challenges purely utilitarian understandings of work that reduce human labor
to economic output or profit generation. Instead, the biblical model emphasizes dignity,
responsibility, excellence, and service.

The theme of stewardship and accountability reinforces this vocational understanding by
emphasizing that economic resources are entrusted assets for which individuals remain
accountable before God. The analysis of Matthew 25, Luke 16, and 1 Corinthians 4 reveals
that stewardship encompasses productivity, integrity, and faithful management.
Significantly, biblical stewardship does not endorse passive preservation of resources but
encourages responsible multiplication for beneficial purposes. This finding resonates
with contemporary stewardship scholarship, which emphasizes accountability,
transparency, and ethical resource management (Boaheng, 2022). At the same time, the
biblical framework differs from purely profit-oriented models because success is
measured not only by productivity but also by faithfulness and moral responsibility.

The findings concerning wealth and material possessions reveal a nuanced biblical
position that neither condemns wealth nor celebrates accumulation as an end in itself.
Wealth is consistently portrayed as a gift enabled by divine providence (Deut. 8:18), yet
Scripture simultaneously warns against greed, pride, and misplaced trust in material
possessions (1 Tim. 6:10). This balance distinguishes biblical economics from both
prosperity-centered interpretations and ascetic approaches that regard wealth as
inherently problematic. The study confirms Wright's (2004) conclusion that wealth carries
covenantal responsibilities toward justice, generosity, and communal welfare. Similarly,
Marshall's (1980) analysis of Luke's theology of wealth demonstrates that material
abundance becomes spiritually dangerous when detached from compassion and social
responsibility. Thus, biblical economics permits wealth creation while insisting that
wealth remain subordinate to covenantal ethics and Kingdom priorities.

Another major contribution of the findings is the emphasis on economic justice as an
essential dimension of covenant faithfulness. The recurring biblical condemnation of
dishonest trade, wage oppression, and exploitation indicates that economic justice is not
merely a social concern but a theological imperative. The prophetic critiques found in
Amos and other texts reveal that God evaluates societies according to their treatment of
vulnerable populations. This supports Brueggemann's (1997) observation that prophetic
literature functions as a critique of economic systems that prioritize accumulation over
human dignity. Contemporary discussions concerning ethical markets, corporate
responsibility, and equitable labor practices find significant resonance within this biblical
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framework. As Orlyansky (2024) argues, biblical economic principles contribute
enduring ethical foundations for evaluating modern economic institutions and policies.

Closely related to economic justice is the biblical emphasis on the protection of the poor,
which emerges as one of the most consistent themes across both Testaments. The study
demonstrates that care for vulnerable populations is not peripheral but central to biblical
economic ethics. Deuteronomic legislation, wisdom literature, prophetic writings, and
New Testament teachings all present concern for the poor as a reflection of covenant
faithfulness and Kingdom values. The findings support Longenecker's (2010) argument
that care for the poor became a defining characteristic of the early Christian community.
Moreover, the biblical concern for poverty extends beyond personal charity to structural
provisions such as debt relief, gleaning laws, and redistributive practices. This suggests
that biblical economics seeks not only compassionate individuals but also economic
systems that preserve dignity and social inclusion.

The theme of debt and economic liberation further highlights the distinctive character of
biblical economics. Unlike economic systems that permit indefinite accumulation of debt
and concentration of resources, the Sabbath-year and Jubilee institutions introduced
periodic mechanisms of restoration and liberation. The findings suggest that biblical
economics recognizes the productive role of lending while simultaneously
acknowledging the dangers of perpetual indebtedness. The Jubilee legislation reflects a
concern for preventing generational poverty and preserving communal stability. This
observation supports Wright's (2004) interpretation of Jubilee as a framework for
restorative justice and Brueggemann's (1997) view that these institutions functioned as
resistance against economic monopolization. While direct application of Jubilee
legislation to modern economies remains debated, its underlying principles of
restoration, inclusion, and limitation of concentrated power continue to offer valuable
ethical insights.

The study also identifies generosity and redistribution as central expressions of covenant
life. The economic practices of the early church demonstrate that biblical redistribution
was primarily relational and voluntary rather than coercive. Acts 2 and 2 Corinthians 9
reveal a model of generosity motivated by transformed hearts and communal solidarity.
This finding challenges both radical individualism and compulsory collectivism by
presenting generosity as a covenantal response to God's grace. The early Christian
community understood resources as instruments for serving others and strengthening
communal welfare. Such practices illustrate how economic behavior can contribute to
social cohesion, mutual support, and Kingdom witness.

A particularly distinctive contribution of biblical economics is found in the concept of
Sabbath economics. The Sabbath year and Jubilee regulations introduce theological limits
to production, consumption, and accumulation. In contrast to economic models that
prioritize continuous growth, biblical economics incorporates rhythms of rest,
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restoration, and restraint. Brueggemann (2014) argues that Sabbath theology functions as
resistance against cultures of anxiety, endless productivity, and consumerism. The
findings support this interpretation by demonstrating that Sabbath legislation integrates
ecological sustainability, social equity, and theological trust. Consequently, Sabbath
economics offers a compelling critique of economic systems that neglect human well-
being and environmental stewardship in pursuit of perpetual expansion.

The findings culminate in the theme of Kingdom-oriented economics, which provides the
overarching interpretive framework for biblical economic thought. Jesus consistently
redirects attention from material accumulation toward God's Kingdom, emphasizing
stewardship, generosity, and spiritual allegiance. Economic behavior becomes a
reflection of ultimate loyalty and worldview. The teachings of Jesus challenge both greed
and anxiety by affirming that human worth is not determined by possessions and that
security ultimately rests in God rather than wealth. This Kingdom perspective integrates
the study's various themes into a unified theological vision in which economic life serves
God's purposes rather than becoming an end in itself.

Finally, the synthesis of tithing and freewill offerings illustrates how biblical economics
combines structured responsibility with voluntary generosity. The exegetical evidence
demonstrates that tithing functioned as a covenantal mechanism of redistribution
supporting worship, leadership, and vulnerable populations, while freewill offerings
reflected willing participation motivated by gratitude and devotion. Modern economic
literature provides important support for this dual structure. Andreoni's (1990) theory of
warm-glow giving and Bekkers and Wiepking's (2011) analysis of charitable behavior
help explain the motivations underlying voluntary generosity, while Iannaccone's (1992)
work on religious commitment highlights the institutional benefits of structured giving.
At the same time, empirical studies indicate that the effectiveness of such systems
depends upon institutional trust, perceptions of fairness, and socioeconomic conditions
(Andreoni & Payne, 2003; James, 2011). These findings suggest that the biblical model is
best understood as a stewardship-based economic ethic integrating redistribution,
accountability, generosity, and communal flourishing.

In conclusion, the thematic synthesis demonstrates that biblical economics is
fundamentally covenantal, theocentric, and ethically oriented. The identified principles
collectively form a comprehensive economic vision in which ownership is grounded in
divine sovereignty, labor is understood as vocation, wealth is subordinated to
stewardship, justice protects the vulnerable, generosity promotes communal welfare, and
all economic activity is ultimately directed toward the purposes of God's Kingdom.
Rather than offering a technical economic system, Scripture provides a moral and
theological framework capable of informing contemporary discussions concerning
stewardship, justice, sustainability, poverty alleviation, and responsible economic
participation in society. Overall, biblical economics may be described as: theocentric,
stewardship-based, justice-oriented, community-conscious, and morally accountable.
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Conclusion

This study sought to identify and synthesize the economic principles embedded within
Scripture through a systematic exegetical mapping of key biblical texts. The findings
demonstrate that biblical economics constitutes a coherent theological and ethical
framework rather than a collection of isolated teachings concerning wealth and material
possessions. Across both the Old and New Testaments, economic activity is consistently
situated within the broader context of covenant relationship, divine sovereignty, and
moral responsibility.

The analysis reveals that the foundational principle of biblical economics is divine
ownership. Because all resources ultimately belong to God, human beings function as
stewards rather than autonomous owners. This theological foundation informs every
other economic principle identified in the study, including work, stewardship, wealth,
justice, generosity, and redistribution. Economic activity is therefore evaluated not solely
by productivity or profitability but by faithfulness to God's purposes and concern for
human flourishing.

The study further demonstrates that Scripture presents work as a sacred vocation
through which human beings participate in God's creative and sustaining activity.
Stewardship emerges as a central economic responsibility requiring accountability,
productivity, integrity, and faithful management of entrusted resources. Wealth is
neither condemned nor absolutized; rather, it is understood as a gift from God that carries
obligations toward justice, generosity, and communal welfare. Consequently, biblical
economics rejects both materialistic accumulation and economic irresponsibility,
advocating instead a balanced ethic of productive stewardship and covenantal
accountability.

A significant finding of this research is the strong emphasis placed upon economic justice
and the protection of vulnerable populations. Biblical laws concerning fair wages, honest
trade, debt release, land restoration, and care for the poor demonstrate that economic
relationships are inseparable from covenant ethics. The Sabbath Year and Jubilee
institutions further reveal a concern for restoration, liberation, and the prevention of
systemic inequality. These mechanisms illustrate that biblical economics seeks not merely
individual prosperity but the preservation of communal well-being and human dignity.

The study also highlights the importance of generosity and redistribution within the
biblical economic framework. The distinction between tithing and freewill offerings
reveals a dual structure of economic giving. Tithing functions as a covenantal mechanism
of structured redistribution that supports worship, religious institutions, and vulnerable
members of society. In contrast, freewill offerings represent voluntary generosity
motivated by gratitude, worship, and participation in God's redemptive purposes.
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Together, these practices demonstrate that biblical economics integrates both institutional
responsibility and personal generosity as complementary expressions of stewardship.

Furthermore, the teachings of Jesus reorient economic life toward the priorities of the
Kingdom of God. Kingdom-oriented economics places spiritual allegiance above material
accumulation and evaluates economic behavior according to righteousness, justice,
generosity, and service. Wealth is understood as a tool for stewardship rather than an
ultimate source of identity or security. Consequently, biblical economics challenges
economic systems that promote greed, exploitation, or excessive individualism while
affirming productive labor, responsible management, and compassionate concern for
others.

The incorporation of contemporary economic scholarship into the discussion reveals
notable points of convergence between biblical principles and modern research. Studies
concerning philanthropy, prosocial behavior, social capital, institutional sustainability,
and stewardship support many of the economic functions observed within biblical giving
practices. At the same time, contemporary scholarship highlights practical challenges
related to implementation, institutional trust, and socioeconomic inequality,
underscoring the continued relevance of biblical ethical reflection for modern economic
discourse.

In summary, this systematic exegetical mapping demonstrates that biblical economics is
fundamentally theocentric, covenantal, and ethically oriented. The economic vision
presented in Scripture integrates divine ownership, responsible stewardship, productive
labor, economic justice, protection of the vulnerable, generosity, redistribution, and
Kingdom priorities into a unified framework. Rather than offering a technical economic
system, the Bible provides enduring theological and ethical principles capable of
informing contemporary discussions concerning wealth, poverty, justice, sustainability,
organizational leadership, public policy, and human flourishing. Future research may
further explore the application of these principles within modern economic institutions
and diverse cultural contexts, thereby contributing to the ongoing dialogue between
biblical theology and economic thought. The study concludes that biblical economic
principles remain relevant for contemporary discussions concerning wealth inequality,
ethical business practices, poverty alleviation, and responsible stewardship.
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